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WSTEP I UWAGI METODOLOGICZNE

Zakladanym celem opracowania jest przedstawienie form obecno$ci Zyczenia
(1 zyczen') w kulturze ludowej wsi polskiej i wiejskim modelu grzeczno$ci. Cha-
rakterystyczng, rudymentarng zasada norm obyczajowych regulujacych sfere
kontaktow miedzyludzkich jest w tym $srodowisku empatia, pragnienie (w sensie
deklaracji) dobra dla drugiego cztowieka. Jakkolwiek prawdopodobnie takie ocze-
kiwanie jest obecne w wielu kulturach?, wiec takze w modelu ogdlnym polskiej
obyczajowosci, jednak to do polskiej wsi w pelni przystaje okreSlenie kultura
dobrego stowa. Stowo jest darem, znakiem wi¢zi z drugim cztowiekiem i troski
0 niego, a rozmaite formuty zyczace, noszace ciagle przejrzyste znamiona reli-
gijno-magicznego $wiatopogladu naszych chtopskich przodkow, sa jezykowym
nos$nikiem tych tresci. Obserwacja ta poszerza obszar zainteresowania takze na
sfer¢ tradycyjnej ludowej obrzedowosci, w ktorej tak traktowane zyczenia, przy-
bierajace zwykle wyszukang forme, odgrywaja bardzo istotng role. W ten sposob
zarysowuje si¢ podziat na zyczenia codzienne, najbardziej skonwencjonalizowa-
ne i zrytualizowane, petigce prymarnie funkcj¢ grzecznosciowa, oraz zyczenia
okoliczno$ciowe, stanowigce czg¢s¢ dorocznych rytuatow agrarnych. Innymi for-
mulami (magicznymi, apotropeicznymi, quasi-modlitewnymi westchnieniami,
np. Niech Bog zachowo/broni; Nasi Babka, niek im tyz ta Ponjezus grzychow nie
pamiynto) przyjmujacych forme zyczenia, ktorych beneficjentem nie jest drugi
cztowiek, praca si¢ nie zajmuje. Blizszemu omodwieniu tej problematyki, takze
ustaleniu denotacji nalezacych tu pojg¢, bedzie poswigcony osobny rozdziat, trze-
ba jednak zaznaczy¢, ze praca skupia si¢ na tych tresciach, ktore implikuja relacje

I Obecnos$¢ zyczenia w rozbudowanych rytuatach stownych sprzyja postepujacej leksykali-
zacji nazwy takich aktow (np. z okazji imienin, urodzin, §lubu, awansu itp.) w jezykowej
postaci plurale tantum (podobnie jest w wypadku gratulacji czy kondolencji, ktore w ogodle
juz nie maja formy singularnej). Z punktu widzenia problematyki pracy ma to drugorzgdne
znaczenie (por. gwarowe synonimiczne nazwy: winsz, winszowanie, winszowka, ktorymi
okresla si¢ takie jezykowe dziatanie), chodzi tu bowiem o Zyczenie ,.komu$” — odbiorcy,
majgcemu doznawac z pragnienia nadawcy jakiegos$ korzystnego stanu rzeczy, o ktorym
mowa.

2 Por. np. Marcjanik (red.) 2005, 2007a.
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mie¢dzyludzkie. W naturalny wigc sposob osadza to badawczg problematyke w kre-
gu pragmatyki jezykowej i etnolingwistyki. Znaczenie wypowiedzi jest funkcja
kontekstu (wynika z procesu kontekstualizacji, por. Awdiejew 1987, 2007), a wiec
kontekstem rozmaitych formul grzecznosciowych jest okreslony uktad okoliczno-
$ci pragmatycznych, sytuacji w jaki$ sposdb pozytywnie wyrdznionych? w teatrze
zycia codziennego wsi (por. Marcjanik 1993a; Goffman 2000). Kluczowe dla ana-
lizy funkcjonalnej formut grzecznosciowych pojecie kontekstu pragmatycznego
mozemy rozszerzy¢ o te okolicznosci, ktore majg charakter kulturowy i naleza juz
stricte do kompetencji kulturowej i ogdlnej mieszkancow wsi. Zasadniczo sktad-
niki te trudno rozdzieli¢, poniewaz to kultura zachowuje moc diagnozujaca wobec
tak uzytego stowa (np. nie mozna zyczy¢ Szczes¢ Boze! kazdemu wykonujacemu
jakakolwiek prace). Trudna i skomplikowana sytuacja wsi polskiej, do§wiadcza-
jacej dzi$ skutkow glebokiego kryzysu kulturalnego, afirmacji pierwotnie obcych
kulturowo wzorcow zachowan, zaciemnia i zamazuje obraz chtopskiej kultury.
To — uciekajac si¢ do metafory — coraz czesciej krajobraz po bitwie, w ktorym
badaczowi wiejskiej kultury pozostaje metoda rekonstrukcji i interdyscyplinarne-
go poszukiwania sposobow taczenia w catos¢ fragmentow rozbitego zwierciadta.
Z niejakim powodzeniem zastosowalem ja w swojej ksigzce poswigconej trady-
cyjnym formom zwracania si¢ do drugich (por. Sikora 2010a). Nie mozna jednak
w takim postgpowaniu badawczym poming¢ komplementarnych badan tereno-
wych, eksplorujacych ciggle zasobne poktady pamieci zbiorowej i familijnej wsi.
Prowadzg je, z rozng intensywnoscig, od ponad 26 lat, w rytmie podyktowanym
gtéwnie opieka nad Kotem Naukowym Jezykoznawcow Studentow UJ im. M. Ka-
rasia (studenckie obozy dialektologiczne) oraz wieloletnig wspotpraca badawcza
z Jozefem Kasiem (Orawa) i Karolem Dejng (okolice Krakowa, badania kwestio-
nariusza Atlasu gwar polskich) oraz wlasnymi wyjazdami na nieznane mi blizej
obszary gwarowe (np. okolice Lezajska). Doda¢ tu nalezy uczestnictwo w réznego
rodzaju imprezach kulturalnych popularyzujacych gware i folklor ustny, ktore sa
doskonatg okazja do rozmow 1 wywiadoéw (np. kolejne Kongresy Kultury Regio-
néw, Festiwale Godki Krakowskiej itp.), wreszcie tez liczne kontakty osobiste.
Wszystkim moim informatorom, czesto juz niezyjacym, pragng w tym miejscu
wyrazi¢ szczerg wdzigcznosc.

Wies$ wsi nierowna — w tej opinii tkwi gieboka, krytyczna prawda o stereoty-
powym obrazie tego srodowiska. Wystarczy dla weryfikacji tego sadu poréwnaé
wsie wloscianskie, dworskie i szlacheckie na Mazowszu z silnie zurbanizowang
i zmodernizowang wsig wielkopolska. Trzeba tez pamigta¢ o decydujacych o po-

*  Etykieta petni w zyciu spotecznym funkcje regulacyjna: normy obyczajowe strzega zacho-

wan spolecznie pozadanych i gleboko etycznych oraz obliguja do nich nadawce. Oczywi-
$cie, nie jest to wylaczny rys obyczajowosci wiejskiego kregu kulturowego.
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ziomie zycia 1 kultury roznicach dzielacych wsie krolewskie i panszczyzniane,
wsie jednolite etniczne i te (np. liczne miejscowosci pasa wschodniego pogra-
nicza i pasa poinocno-wschodniej Polski), gdzie na obyczajowosci i stosunkach
spotecznych zawazyta powszechna tam wieloetniczno$¢, itp. Nawet literatura pol-
ska przechowata obrazy takich odrgbnosci, por. np. Lipce w Chiopach Reymonta,
gdzie nikt nie umiera z glodu na przednowku, a Antek rozmawia z dziedzicem jak
gospodarz z rdwnym sobie, oraz Koninki w Komornikach Orkana, gdzie petno jest
drastycznych opiséw skrajnej nedzy i gtodu. Gwoli naukowej rzetelnosci nalezy
wspomnie¢, ze wspotczesnie problem ubdstwa dotyka wsi popegeerowskich, kto-
re wolno nazwa¢ jatowa kulturowo, negatywna i toksyczng pozostatoscia komu-
nistycznych eksperymentéw spotecznych, zmierzajacych do odebrania chtopom
ziemi. To szczeg6lne, wyalienowane pod tym wzgledem srodowiska, ktérym obce
sg tradycje 1 warto$ci wsi.

Jako autor mam §wiadomos¢ ograniczen wynikajacych z wyboru terenu badan,
ktorym jest przede wszystkim potudniowa Matopolska i Podkarpacie. To istotny
niedostatek, ktdérego znaczenie pomniejsza jednak sam przedmiot badan, sytuuja-
cy si¢ w kregu zagadnien ogolnych, majacych rodowod w odlegtej (a wige w miarg
jednolitej) historycznie formacji tradycyjnej kultury ludowej. Liczy si¢ takze to, ze
na badanym obszarze relatywnie lepiej zachowaty si¢ zaréwno tradycyjne formy
obyczajowosci i obrzedowosci chtopskiej, jak tez bedaca ich nosnikiem gwara.

Zasadniczg o$ kompozycji pracy wyznacza omowienie kolejno aspektu ge-
netycznego 1 funkcjonalnego zyczenia oraz jego formalnej (jezykowej i teksto-
wej) reprezentacji, w systemie skonwencjonalizowanych formut obstugujacych
sfere zycia codziennego wsi oraz przestrzen obrzedowosci dorocznej i weselnej,
co znajduje wyraz w kolejnych rozdziatach. Pojgcie formuty, chetnie stosowane
w opisach skonwencjonalizowanych (reprodukowanych) i zrytualizowanych za-
chowan jezykowych, wymaga pewnego uscislenia. Stabilizacja jezykowej postaci
danego wyrazenia czy zwrotu moze mie¢ rozne przyczyny (np. administracyjno-
-prawne, jak w wojsku; religijne, proces frazeologizacji ztozonej jednostki), nas
interesowac¢ bedzie jednak co$ innego, zwigzanego ze sprawczo$cig rozmaitych
aktow jezykowej grzecznosci, realizujacych te dyspozycj¢ w wyznaczonych kultu-
rowo warunkach. Nalezy do nich takze odtwarzanie w wymaganej formie. Struktu-
ry zyczeniowe, czasem dos$¢ rozbudowane, podlegaja wiec rytualizacji i konwen-
cjonalizacji na podtozu szerszym niz czysto interakcyjne (powtarzalno$¢ sytuacji
komunikacyjnej, por. Awdiejew 1987: 155), stanowiac wyktadniki grzecznoscio-
wych aktéw powitania, pozegnania, pozdrowienia, powinszowania itp. Formuta
bytaby wiec uzytecznym narz¢dziem opisu zredukowanego repertuaru (tozsamych
funkcjonalnie 1 strukturalnie — kwestia ograniczonej wariancji) srodkow jezyko-
wych, obstugujacych (spehiajacych) dany akt mowy. Operujac tym pojeciem, nie
mozna zapomina¢, ze dotyczy ono prymarnie planu wyrazania (to forma jezykowa
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podlega konwencjonalizacji, nie funkcja). Tozsamo$¢ funkcjonalna jest sktadni-
kiem presupozycyjnym jego znaczenia. Formuta rozpatrywana w duchu struktu-
ralnym przewiduje zalezno$¢ konkretnych realizacji wobec podlegajacego wa-
riancji formulicznego wzorca. Z podobnym problemem, zajmujac si¢ zwyczajami
jezykowymi szlachty polskiej, zmierzyl si¢ w swojej pracy Marek Cybulski, przyj-
mujac, ze pod pojeciem formuty kryje si¢: ,,[...] grupa wyrazéw wyrazajgca okre-
slong intencje 1 okreslone wartosci, relatywnie trwatg pod wzgledem formalnym
i reprodukowang w konkretnej, powtarzalnej sytuacji pragmatycznej” (Cybulski
2003: 7), uznajac przy tym struktury oparte na czasowniku performatywnym (np.
prosze, dziekuje, przepraszam) za najbardziej typowa posta¢ badanych formut
werbalnych (realizujacych prymarne funkcje grzecznosciowe: powitania, kondo-
lencji, toastu, prosby itp.).Takze i ta propozycja ma pewng stabo$¢, ktora jest fak-
tyczna obecno$¢ w repertuarze formut grzecznosciowych i zyczacych bardziej roz-
budowanych struktur jezykowych. W tej sytuacji mozna positkowac si¢ bardziej
operatywnym pojeciem formuly performatywnej autorstwa Renaty Przybylskie;j,
ktora definiuje je jako:

[...] skonwencjonalizowane wyrazenie jezykowe o roznej genetycznie postaci for-
malnej (np. wykrzyknik, wyrazenie, zwrot, fraza, schemat leksykalno-sktadniowy
itp.), ktorego uzycie [...] na mocy utrwalonego zwyczaju jezykowego stuzy wyra-
zaniu okreslonej, w danej sytuacji (sytuacyjnie) jednoznacznie rozpoznawalnej in-
tencji komunikacyjnej nadawcy (tj. akt illokucji), polegajacej na realizacji jakiego$
aktu performatywnego (Przybylska 2010: 298).

Tak rozktadajaca akcenty semantyczno-pragmatyczne i formalne definicja, nie
tracgc wyrazistosci, zyskuje wigksza znaczeniowg pojemnos¢. Uzyteczno$¢ tej
propozycji objawia si¢ w konfrontacji z badanym materiatem jezykowym. Stowne
rytualy to nie tylko sfera codziennosci; czestokro¢ przyjmujg one takze postac
bardziej rozbudowana nizli zdanie czy uktad: replika—bodziec i replika—reakcja
odbiorcy. Reprodukowane bywajg z pamigci takze formuty (np. ,,okoledowania”
panny), ktore, jako formy wypowiedzi, maja posta¢ wtdrnie wymodelowang este-
tycznie (mowa wigzana, melorecytacja, kolekcja, koncept, teatralizacja), w czym
zblizajg si¢ do wzorcow tekstowych (Niebrzegowska-Bartminska 2007: 76-105),
nalezacych do takiego ,,zyczeniowego” gatunku mowy. Aspekty tekstologiczne
badan beda mnie zajmowac w pracy w niewielkim zakresie, uzasadnionym niewy-
starczajacg autorska wiedza w tej dziedzinie.

Zaréwno w wypadku codziennych, zachowujacych posta¢ zyczenia, werbal-
nych zwrotdw grzecznosciowych, jak tez zyczen okoliczno$ciowych zdecydowano
si¢ na wybor najbardziej reprezentatywnych i zachgcajacych pod wzglgdem ana-
litycznym obiektow badan. Taki laczony warunek spetniajg w moim przekonaniu
powitania, pozegnania, pozdrowienia przy pracy, przy spozywaniu positku oraz
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zyczenia (oracje kolednicze) i weselne (przemowy starosty). Poddane blizszemu
ogladowi przyktady, w peinej wersji, zawiera aneks. Najbardziej rozpowszechnio-
nych w $rodowisku wiejskim zwrotow nie lokalizuje si¢, byloby to zbytecznym
obcigzeniem tekstu; przy rzadszych przywotuje si¢ nazwe miejscowosci, gdzie zo-
staly stwierdzone. Wykorzystane fragmenty obrzedéw koledniczych z Tomaszo-
wic podaje si¢ za zgoda ich wykonawcow i dziataczy lokalnej kultury (zwt. p. Bo-
zeny Habudy); podobnie ma si¢ rzecz z materiatami udost¢gpnionymi mi przez
Matopolskie Centrum Kultury Sokoét, z ktorym od dtuzszego czasu wspotpracuje.
Praca wiele zawdzigcza wyjatkowej zgota wartosci materialowej trzytomowemu
(jak dotad) dzietu Bartosza Gatazki pod ogdlnym tytutem: Koledy Podkarpacia
(Galazka 2004-2007; 2011; 2012). Bogactwu samodzielnie zebranego materialu
pomieszczonemu w tej pozycji dorownuje autorska troska o jego nalezyte opra-
cowanie. Dla pozyskania przyktadow wartosciowych tekstow tradycyjnych oracji
weselnych niezbedna okazata si¢ pomoc mgr Marty Jasiczek, mojej doktorantki,
przygotowujacej rozprawe na temat tradycji retorycznych polskiej wsi. Zyczliwo-
$ci nie poskapita mi w tej mierze mgr Monika Kurzeja, zajmujaca si¢ w MCK
Sokot folklorem muzycznym i ustnym Lachéw Sadeckich, Limanowskich, Strzy-
zyckich, Kliszczakéw 1 Gorali Gorezanskich. Do wymienionych wyzej pan kieruje
serdeczne stowa wdzigcznosci.

Problematyka wiejskich zyczen (zwlaszcza oracji koledniczych) zajmowata
mnie od blisko dziesieciu lat. Efektem tego zainteresowania byto kilka publikacji
artykutowych (Sikora 2011b, 2013, 2015b) i wystgpien konferencyjnych. Niektore
z podjetych tam watkow doczekaly si¢ powtornego przemyslenia, szerszego ko-
mentarza i rozwini¢cia w niniejszej publikacji.



KAZIMIERZ SIKORA

WIisHING IN RURAL DiALEcT AND CULTURE
(Summary)

The author, who has for years researched linguistic politeness (etiquette) in the
country, has taken up a challenge to present forms of greeting (and expressing
good wishes) in the folk culture of Polish villages and rural model of politeness. In
his view, ubiquity of varied phrases and expressions connected with good wishes
is a striking feature of traditional rural folkways. The basic norm that regulates
the realm of interpersonal contacts in this environment is, therefore, empathy, af-
firmation of one’s desire for good for the other through verbal and other forms of
cultural gestures. Although this desire is arguably present in many cultures (in-
cluding the general model of standard Polish customs), the label ‘culture of the
good word’ is perfectly justified in respect to the Polish village. The word is seen
there as a gift, a sign of interconnection and communal care for the other while
various expressions of good wishes, which continue to be clearly marked with
the religious-magic outlook of our peasant ancestors, are linguistic carriers of this
intent. This observation is also valid in the area of traditional folk annual (agrar-
ian) and wedding customs, where wishes, which are conceived of in this spirit and
usually verbalized in an elaborate declamatory form, play an important role. Such
ritual scripts as koledowanie' for the New Year and spring turn these visitors into
sui generis “peddlers of good fortune” and heralds of preternatural powers. Apart
from these culturally defined situations, there are virtually no other opportunities
for giving a gift of the good wishing word in the traditional village.

The above findings make the author include in his research both everyday wish-
es, whose conventionalization and ritualization is the highest and which belong
to good manners, as well as occasional wishes, which are usually part of annual
agrarian rituals. This definition of the scope of research excludes quasi-wishing
magical formulas (e.g., for crops) and apotropaic, prayer-like acts because they do
not designate the other as beneficiary.

The author stresses the role of conscientious, meticulous reconstruction in
analysis and interpretation of the material comprised of disappearing or obsolete
expressions of good wishes in the country. The principles of this reconstruction,

! Caroling, that is visiting neighboring houses with seasonal songs etc.
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related to the pragmatic (communicative) and cultural context of forms of polite-
ness, were presented in an earlier book by the author (Sikora 2010a). In a broad
Introduction, he considers arguments bearing upon the proposed interdisciplinary
approach and clarifies terminology and scientific basis of his research. In regard
to crucial factors for interpreting semantic and communicative value of a wish as
an act of speech, he takes the stance that it continues to have a culturally important
disposition, namely a declared conviction that the expressed wish can actually
come true, which is justified on the level of (partly religious) beliefs. Wishes are
commonly treated as directive acts, whose validity conditions (initial condition)
include plausibility of realization of their content. In the author’s opinion, there is
no substantial evidence to argue for a direct continuation of magical thinking in the
contemporary custom of expressing good wishes (along with many other cultural
sings such as parental blessing of the bride and groom before setting out for the
church, sprinkling them with holy water, showering them with rice on leaving the
church or cheering your favorite team on a stadium). In the light of linguistic facts,
the most important factor is the sender’s intention (condition of sincerity) for the
receiver to experience a certain good as well as their both considering it possible
to happen, although actual making it happen exceeds human powers (cf. zdrowia,
szczescia, pomysinosci®), as with hitting the main prize in a national lottery (NB
various lottery slips are a frequent gift for the newlyweds). In other words, in the
case of wishing, the expected sincerity of intention is interrelated with perceived
plausibility of the wish (failing both makes the wish inappropriate and unsuccess-
ful in communication). According to the author, this cognitive predicament may
be circumvented by treating a wish as an optative act, which expresses a hope or
a preference (“it would be good for you to...”) for something beneficial to befall
the receiver.

This compromise does not imply denying the presence of such a seemingly ir-
rational element in the act of wishing (even if the original causative and optative
sense gets reduced to a positive expectation from reality). This is one of the most
troubling aspects of interpreting the communicative value of wishes. This opin-
ion is rarely shared in works of other researchers, where irreversibility of cultural
secularization processes and practical devaluation of such behaviors to the func-
tion of socially required conversational play are taken for granted. The situation of
Polish village and their worldview based on traditional type of religious practices
and assessment of the reality appears remarkably distinct in this respect. This also
applies to elements of religious-magical thinking (wishing undoubtedly functions
on equal terms with other voluntative acts in the culture of the traditional village).
This may be proven in diverse ways. For instance, structures of the rural collective

2 T wish you good health, happiness, and prosperity.
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consciousness still contain a conviction that everything that is good and ethical in
interpersonal relationships comes from God; therefore, customary norms protect
well-established and socially desired behaviors. This gives rise to a rich represen-
tation of polite forms and phrases in rural dialects pertaining to religion (Szczes¢
Boze!, Boze pomagaj! Zostancie z Bogiem!, Bog zapta¢!, Bog daj dobre pofednie!,
Racz Pan Jezus pozegnac!, Niech bedzie pochwalony Jezus Chrystus!,? etc., etc.).

It should be overlooked that wishing has got secularized in linguistic customs
of contemporary Poles and has been functionally reinterpreted (see, e.g., Marcjan-
ik 1997; Kowalski 2010). Today, it is predominantly an act of performing a certain
ritual of displaying warm feeling towards the receiver, a desire of good for him.
This reinterpretation is due to certain philosophical and conceptual developments
that marginalize the element of magical thinking present to an extent within the
semantic structure of a wish (the will to influence reality by the word). This ele-
ment used to be more prominent, especially in the culture of a traditional village,
as P. Kowalski (2010a) demonstrates in his research.

Considering (partly from a historical perspective) topics of rural linguistic po-
liteness and folkways, the author focuses on the content that implies interpersonal
relationships. Therefore, the subject is naturally placed in the sphere of linguistic
pragmatics and ethnolinguistics. The meaning of an utterance is a function of its
context, and in the case of analyzed formulas of etiquette it requires appropriate
communicative and cultural competences of the sender and receiver. The com-
munication-cultural context of the discussed forms of rural etiquette is a certain
system of practical circumstances, situations that are somehow positively marked
“in the theater of everyday life of the village” (as E. Goffman says). This aspect
becomes crucial because discovering such determinants and their interpretation
often requires finding out their linguistic-cultural history and traditional substrata
of peasant culture.

Bearing this in mind, the author dwells upon the research about the lexeme
zyczy¢* (and related) as well as semantic changes of these units in the Polish
language and other Slavic languages. Besides, he broadly discusses the place of
wishing in peasant culture and indicates that words can be substituted with other
symbolic gestures belonging to the cultural script of a given custom, e.g., clinking
glasses, showering with oat or rice, breaking an eggshell on the head of another
house dweller, binding with a wisp, hitting with a palm, etc. Wishing also reveals
highly characteristic features of folk religiousness, that is a constant interplay be-
tween the realms of the sacred and the profane and a deep conviction about the

* Verbatim: May God bring you good!; May God assist you!; Be with God!; God, repay you!;
God, grant us a good noon!; Lord Jesus, greet!; Praised be Jesus Christ!

4 To wish.
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presence of supernatural forces in the surrounding world. This begets a religious
attitude that combines with multifaceted everyday rites and daily performing qua-
si-religious rituals which are supposed to secure divine protection and immunity
to evil forces. The above encompasses the practice of using various religious for-
mulas and phrases. Many behaviors of this type (kissing the floor in the church,
sprinkling a horse-wagon of manure with holy water, blessing fields in the spring,
crossing oneself before a meal, using blessed herbs, etc.) were rather uncritically
shoved close to magic and superstition in academic literature. The author points
out erroneous premises of this view which deprecates rural culture while stress-
ing after I. Bukabra-Rylska that faith and religion played a unique role in forming
a characteristic axio-normative system of peasant culture and rural customs. Ac-
cording to the author, appreciation of these differences fully justifies the need to
adopt an intracultural, objectified stance in academic research of rural linguistic
etiquette and entire spiritual culture of the village.

This way of categorizing basic topics of the good word culture opens doors to
an analysis of both traditional and current wishing formulas utilized in the country.
The author reconstructs an inventory of linguistic exponents of the wishing func-
tion and attempts to describe textual patterns of wishes used in speech. He argues
that they seem to be developed from basic sentence formulas (lexical-syntactic
scheme) based on syntactically independent optative operator (e.g., oby, niech,
zeby,’ etc. — probably original genetically and older) or on performatively used
verbs zyczy¢ and winszowac® (the sentence is imperative sometimes). The textual
structure of a wish in a rural dialect (as in the general language) is therefore based
on a key element that identifies the sender’s intention. The author supports these
findings by developing the patterns of both of these types of wishing formulas on
examples of caroling texts. It is worth noting these texts point also to an intensity
factor (wishes are supposed to be eloquent and inventive), the person of the ben-
eficiary, and variously constructed apostrophes to Lord Almighty as the real agent
of the desired good.

Useful in establishing an inventory of wishing utterances and genres of wish-
ing texts in rural dialects were works by J. Adamowski (e.g., 1992). He suggests
this kind of intention in a large part of phrases and formulas used in the country
for saying hello, bidding farewell, thanking and greeting as well as among wishes
connected with annual customs: singing songs of wishes, and performing various
dramatized forms of rituals (e.g., turon callings). In the face of abundance and
diversity of the collected linguistic material, the author made certain decisions that
limit the scope of the analysis. As a result, the book fully discusses two groups

5 Conjunctions that introduce an objective clause or third person imperative.

¢ Both words translate as make wishes to somebody.
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of polite formulas and utterances which clearly display a wishing intention. They
are everyday wishes involved in casual interpersonal contacts, and wishes and
orations spoken at caroling. To a lesser extent, most important and currently disap-
pearing texts of wishing carols have been included in the analysis. Fragmentary
discussions of wishing orations at harvest festivals (dozynki) and weddings (at the
time of parental blessing and before leaving for the church) are also incorporated.

From among strongly conventionalized common expressions of linguistic eti-
quette in the country, the author was drawn in particular to the forms of saying
hello and greeting at work that are both characteristic for the village culture and
still alive, such as Szczes¢ Boze — Dej Panie Boze!; Boze pomagaj!, Pomagaj Bog!,
Szczesé Boze na robote!, etc. The author demonstrates that they belong to the es-
sence of peasant ethnicity, emphatically depicting a deeply religious connection of
man with the soil. Their linguistic form, reminiscent of a prayer, clearly shows that
very broad areas of agrarian culture and country life can be subject of sacraliza-
tion (including meals—eating “God’s goods,” especially bread, which is loaded
so much with symbolic meanings). This attitude is equally strongly manifested in
other, vanishing expressions that include wishes for a good and prosperous day or
a certain time of day (e.g., Bog daj Wam/ci dobry dzien, dobre rano, dopotudnie,
sroédpotudnie, potudnie, odpoludnie, dobrg odwieczerz, dobry wieczor, dobrg noc®)
and in forms of greeting at meals. Therefore, “to praise God,” “say a godly word,”
“greet with a godly word” mean a lot more in village culture than merely showing
respect, empathy, bond or gratitude to the receiver for all this means also entrusting
them to God’s protection and benevolence. This act goes beyond the requirements
of etiquette. It reveals a tendency towards religious axiologization of linguistic
gestures in village culture, which grants the rural politeness its uniqueness that is
distinguished by a prevalence of everyday expressions and formulas of devotional
provenience.

The author particularly broadly examines wishes that constitute an inherent
part of annual customs: those accompanying winter and spring caroling and cel-
ebration of the main feasts: Christmas and Easter. Texts of ritual verbal folklore
(especially of rhymed, cried out or sung caroling orations and wishing carols)
make for a remarkable richness of village culture. They are an element (sometimes
a chief element) of rituals of yore that are supposed to secure the help of super-
natural powers in “waking” vital forces of the nature, bringing good harvest and
prosperity. After S. Niebrzegowska-Bartminska 2007 and J. Bartminski 2002, the

Verbatim: May God bring you good! — May God give me good!; God, assist!; May God as-
sist in the work!

Verbatim: God, grant you a good day/dawn/morning/ midday/noon/afternoon/evening/
night.
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author recalls and describes the script of kolgdowanie (on the example of villages
around Krakéw and his own experiences) as a deeply rooted text of folk culture.
He points out that exchanging wishes at these occasions in the country is not(!)
part of conventional requirements of good manners, which they are often reduced
to in contemporary customs, but they are dominated by their ritual aspect. Current
developments in village culture result in faster and faster vanishing of koledowanie
(which gets associated with begging) and prevalence of originally alien, urban
cultural patterns. The author extensively discusses the content and structure of
traditional caroling wishes and orations, focusing in particular on how they are
related to the concepts of a happy peasant life. He also looks at their contemporary
continuation, which gets more and more detached from their cultural bedrock.

The author aims to fulfil the promise of dealing with other forms of good wish-
ing in further chapters he devotes to ancient wishing carols (addressed to the farm-
er, his wife, son, daughter, shepherdess, farmhand). An analysis of these archaic
texts permeated with agrarian symbolism is a difficult and academically challeng-
ing task that may only be performed within ethnolinguistics nowadays with the
help of ethnology, cultural anthropology and ethnography. Several wishing carols
for farmers (they seem to be the essence of peasant wishes) and for the youth
(their unusual imagery and complex ancient symbolism of life, love and fertility is
particularly attractive academically) have been analyzed for the book. The author
decided to focus on topics most relevant to the main theme of the book. Similar
considerations motivated the analysis of selected wishes (and whishing songs) at
harvest and harvest festival. This review of formulas closes with wishes in the ora-
tions of wedding headmen and best men. A village wedding (the contemporary one
included) gives its guests an opportunity to show their desire for good, prosperity
and happiness of the newlywed, which is an essential “equipment” for their future
life as a couple. It is interesting to note that these wishes contain values of mostly
communal nature, collective wisdom of the village; they are a kind of indication
as to how a good marital life is to be lived and the prize in heaven earned. There is
also reason to believe that in the distant past, this family ritual was accompanied by
wishing songs. Sadly, very scarce evidence of them has remained to date.

A difficult and convoluted situation of the present Polish village which experi-
ences consequences of a deep cultural crisis, adoption of culturally alien patterns
of behavior, obscures and blurs the picture of peasant culture. It is—metaphorically
speaking—more and more “a landscape after a battle,” which leaves a researcher
of rural culture and customs with the only possible method of reconstruction and
interdisciplinary search in order to piece together scattered fragments of a broken
mirror. In line with the logic of overall civilizational changes in the country and
homogenization of culture, this environment is suffused with external social con-
cepts resulting in an ambivalent and polarized (along the age axis mainly) picture
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of relationships. Young village, which generally adopts an urban model of culture,
turns its back on its roots disowning the tradition, ancient custom and dialect. At
the same time, we witness ongoing changes in the attitude towards tradition and
folklore which become a new mark of regional identification and identity in the
discourse of “small homelands.” Although the vividly developing discourse of re-
gionalisms actually distances itself from a real dialogue with tradition and finds
other marketable points of interest (folklore, cuisine, ethno-design, oral history,
cultural events), nonetheless this turn towards the past clearly results in a posi-
tive valorization of diverse elements of village culture (as it does in the Western
countries, too). The author’s intention is for his work to be placed within the line
of research that draws practical conclusions from the phenomenon that might be
called “the end of the culture of the shamed” and adopts an intracultural and eth-
nocentric (village) perspective.

The book may serve as a source of factual knowledge about village politeness
and wishing, with the latter being the acme of politeness in village etiquette and
customs, which follows from considering good word as a precious gift to the other
and a means of expressing social bond with and empathy towards them. Seen from
this perspective, linguistic politeness emerges as deeply connected with the ethics
of the word, with a positive valuation of linguistic norms and customs in culture by
bringing them on a regular basis to the realm of the sacred. This book invites you
to embark on a journey to the (bygone) worlds of the village word, to the origins
of linguistic politeness of the Polish village.

Translation: Dariusz Rossowki
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